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Abstract

The guthi system appears to have placed a high priority on maintaining religious, cultural, and social servicesin addition to
planning and carrying out rituals, festivals, chariot worship, and the promotion and protection of monasteries and temples.
The guthi system has served for several centuries as the backbone of Nepal ese culture and community. The land was donated
to carry out religious and charity endeavors, erect temples, plan religious ceremonies, and uphold cultural practices. This
article emphasizes the need for an indigenous system, traditional design, local materials, local knowledge, local skills, and
traditional practices rather than modern technology in the conservation and management of cultural heritage. The article's
conclusion underlines the necessity for policymakers to acknowledge the importance and contribution of informal
indigenous systems to achieve sustainable heritage protection and management. This paper aims to examine the
preservation and management of cultural assets in the traditional guthi system of the Kathmandu Valley using a qualitative
approach to historical research. The cross-cutting issues that the organization involved has with the preservation and
management of cultural assets in the Kathmandu Valley will be alleviated by the creation of such a strategy.

Keywords: Conservation and management, Cultural heritage, Traditional guthi system.

1. Introduction

Heritage was produced by Nepalese predecessois Variety of reasons, which led to its currer
form. There were several religious trusts foundednd) the period for their good management ar
protection (these are the public and socio-religimstitutions calleguthi); nonetheless, there were
no written regulations. We were unable to find algcumented laws, regulations, or legislatio
regarding the preservation and management of spéaifdmarks or cultural resources, but since tht
have all been declining due to good conservatiah management, we can be grateful that we st
have these historical treasures today (S. Amat983;1Amatya, 1988, 2007, 2011a; Bajrachary.
1978, 1996; Bajracharya & Shrestha, 2022; Tand®8512020).

Throughout a long and varied period of history, &lepcultural heritage has survived in large pa
because of the good care and repair practices iagghror supervised by its supporters. Suc
maintenance procedures and precise repairs matthese monuments are documented in numerc
inscriptions (N.R. Banerjee, 1970; Scott, 2019eStha, 2008a, 2016a, 2016b; D. N. Yogi, 1956; |
N. Yogi, 1956). The traditional Guthi system in tHKathmandu Valley, Nepal, is a unique an
sustainable way of protecting tangible and intalegdultural heritage through an indigenous practic
of heritage conservation (N. R. Banerjee, 1970;dBae, 1977; Chapagain, 2008; March, 201E
Even though there is no proof, we do know that EnimpAshok went to Lumbini, the birthplace of
the Lord Buddha, in the #Oyear of his coronation in 250 BC. He also incréatiee size of the
crumbling stupa oKanakmuni Buddha and engraved an inscription (Inscriptiogiokan Pillar at

1 Guthi refers to a type of trust established by phyanthropist by relinquishing his or her titledaay movable or immovable property or
any other income-producing property or fund for tiperation of any shrine (matha) or festival, wgysir feast of any god, goddess or for
the construction, running or maintenance of anyptemshrine (devasthal), rest house (dharmashsti@)ter (pati), in any other place of
worship, or for any other purpose GoN. (1976a). Géhi Corporation Ac033(October 1976), 1-33. www.lawcommission.gov.np.
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Niglihawa) on it. This is proof that historical preservaticontinues well beyond the Lichchhavi era
According to the history of Nepal, the traditior@nservation and management system has be
studied in different periods (A. Amatya, 1983; Aget 1988, 1994, 1999, 2007, 201la, 2011
Besana, 2019; Dangol, 2010; Lekakis et al., 20B8y&swar & Shakya, 2021; Shakya & Drechsle
2019).

According to D. N. Yogi (1956), thBhashavamshawali, Bhamsavali, Rajvogmala Bamsavali, and
the Gopalraj Bhamsavali are some of the chronicles that include the oldestriptions of the history
of the valley. TheGopal, Mahispal, andKirat were said to have ruled the valley in that passabe
Lichhavi period is considered to be the beginnihdlepal's recorded history by individuals who hav
lived there since the fifth century (Bajracharya, & Malla, 1985; D. N. Yogi, 1956; N. N. Yogi,
1956). While several of the monuments and piecestomentioned in the inscription are no longe
standing, they may have been created during théhbi era. Even yet, sculptures and th
Shivalingas (Trinity of Hindustan) are still dispersed throwgi this region. Nonetheless, a few o
them are still standing today without bearing angcriptions (Tandon, 1995, 2020). The mai
objective of this study is to examine how culturedources are preserved and managed through
traditional guthi system of the Kathmandu Valley.

2. Methodology and M ethods

A theoretically informed, well-articulated approadb the collection of data is known as ¢
methodology (Rehman & Alharthi, 2016). Multi-methgdalitative research focuses on a subjec
centered, interpretative approach (Denzin, 200%)s Btudy is based on historical research th
involved the review of articles and data gainedrfrihie different informants likeguthiyar?, tourists,
pilgrims, priests, senior citizens, local organi@as, politicians, historians, and culturists irdaidn
to the Department of Archealogy (DOA), Guthi Comton, heritage preservation organization:
architects, academic institutions, locals, gathi communities.

3.

4. Literature Review

Even though there isn't any other proof, the i demonstrates that heritage management ¢
preservation go back to 250 B.C. in Nepal. In comterary Nepalese society, this custom is st
being carried down via a variety of avenues. Uhgl Lichchhavi period in history, we could not finc
any evidence of Nepal's heritage management artégbian system after the inscription describe
above. If we take a broad picture according topbktical history of Nepal, it would be easier tc
understand how the country is developing. The ¥alhg is based entirely on academic writings th:
have been published and from which it is possiblérace, directly or indirectly, the evolution of
heritage conservation and management systems (&tyAm1983; Amatya, 2007, 2011a, 2011t
Bajracharya, 1996; March, 2015; Nepali, 1959; Shees2008b, 2016a; Toffin, 2005, 2007).

According to Tiwari (2002), a Newar Society's sb@ad religious responsibilities are carried ot
through one or more guthi, a corporate entity. Tifee cycles of clan groups, as well as socia
religious, and cultural facets of society, aretat to the functions ofuthi. He asserts that the
institution responsible for ensuring financial $ligp is the guthi. Tiwari further added,"The
ingtitutionalization of management, operation, and maintenance of religious, social, and cultural

2 Guthiyar means a person who is entitled to erfj@ysurplus income (sheskasar) of gaehi or operates thguthi and is the endower of a
Chhut guthi or personaguthi or the heir to the endower, and the Mahanta aiedtppujari) deputed in the yearly basis to a imsiof such
aguthi Guthi Corporation Act, (1976b). , Puch, N. G. 2208).Nepalama Guthiko Mahattow ra Upadeyata. .
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artifacts and activities in urban areas appears already well developed as the Licchhavi inscriptions
appear in the scene at Patan or other places in the valley. This was done by the system of gosthi
which was a corporate body financed to perpetuity’ through land grants or other ‘fixed deposits. Such
bodies were created both by the government and private citizens to see to it that the operation and
maintenance of the artifacts and activities were set up as a community service by them so that they did
not suffer in the future either for lack of funds or after their death. The institution of the gosthi had
built financial and institutional sustainability of such surety that they have survived to this day as the
guthi” (Tiwari, 2002, 2013).

According to Pant and Pant (2002), a significamteas of the Newar community is the widesprea
participation of every town resident githis or community associations. Joining these assodcigis
considered a crucial element of Newar communisy. Huthi are organizations set up to keep an e
on communal social and religious events includingidb rites, musical performances, ancestr.
worship, and daily routines for temple maintenaaed care. Ancestor worship and burial ceremoni
are arranged based on caste and part-lineal graopsithstanding the territorial nature of tgethi
linked with temple rituals, socioreligious, andtfeals. The continuance of the tradition and eac
member's customary role in society are guarantgeddmbership in certain of thegethi, which are
mandated by law (Pant & Pant, 2002). Following #re major conservation and management
works of cultural heritage through the traditiogathi in different eras:

4.1 Heritage Conservation of the Lichchhavi Era

Since the Kirat or Lichchhavi era, the Newars hiagen a part of the guthi system, a social structu
Manadev, a monarch of the Lichchhavi people, sfatite guthi system by donating his property.
Since the guthi approach was woven into the so@hfic of the communities, it was highly
successful and sustainable (Hutt, 1994, 2010, 2018&;& Gellner, 1995; Toffin, 1996a, 1996b).

A local council of monks and priests known as ttendhali served as the representatives of t
communities during the Lichchhavi period when thart "heritage conservation and manageme
system" was first used. Inscriptions from this pérgenerally refer tguthi by the Sanskrit word
gosthi. In most cases, both common people and msnolbéhe royal family founded thegesthi. In
addition to creating monuments, people have a lisgpry of maintaining them through the use ¢
guthi (local trusts). Guthis were established by religipeople and pious kings in Nepal to carry ol
socio-religious, socio-cultural, and socio-eduaadioactivities. Theguthi system has traditionally
funded the construction and maintenance of temiegas, monasteries, apdtis (rest houses),
whether public or private (Amatya, 2007; Nepaligd9 Tandon, 2020). There wegesthis, whose
members were known agausthikas or gosthikas, for managing the numerous tasks of religiot
organizations. Eacbosthika was given responsibility for one particular taskirtorease efficiency in
the fulfillment of their tasks. Theele inscription, which dates from 526, provides a thscription of
the severafostihikas (Jha, 1970; Sarveswar & Shakya, 2021; Shresthaskota, 2021; Shrestha e
al., 2020; Shrestha, 2016a; Studies, 1970; TdEBE6h).

Inscriptions from the Lichchhavi period during treign of King Manadev have been discovered |
Deupatan (now referred to as Pashupatinath regidbeg of these inscriptions mentions the
Ratnasangha had built the god Ratneshwor and rabllisked a guthi by making offerings to the
same god in the amounts of 500 bhtimiDulang gram, 600 bhumi in Khopring gram, 10@iuiin

3 The ancient Hindu system of land ownership seathe basis for the land measurement system ialMieping the Licchavi period.
During the early years of the Licchavi dynastyramsitional period, this system underwent a tramsé&dion. However, the intricacies of the
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Bumprang gram, and so on (Bajracharya & Malla, 19&racharya, 1978, 1996). An inscription
from the Basantadev era, discovered in the arepresent-day Sitapaila, recalls Jayasundar
establishment of a guthi and donation of land e maintenance of damaged or destroyed taps ¢
spouts. Although the date cannot be read, it ineidtetween Samvat 430 and 439, since Basanatds
inscription was found between Samvat 428 and 4%4réBharya & Malla, 1985; Bajracharya, 1978
1996; Bajracharya, 1999; Vajracharya, 1998). Theseriptions show that there was a structure f
establishing a trust or other institution with tfesources to carry out conservation and managem
activities and that the royals, their families, asmmmoners also contributed money or donation
especially in the form of land, to this trust oganization. Similarly, a Samvat 455 Chaitra Sukl
Dashami inscription discovered at Bhasmeshwor shBgati mentions that Dhrubasangha, a Bart
(a person receiving government compensation) amdin@ra (Dware, a gatekeeper of the roy:
palace), had donated land controlled by the Gosthiis people in southern Yupagrama for th
welfare of himself and his parents for the regwarship of self-constructed Bhadreshw (Bajrachary
& Malla, 1985; Bajracharya, 1978, 1996; Vajrachary®98). According to an inscription at
Pashupati in Samvat 462, the rice field was givgnAbhiri Gomini for the fulfillment of God's
regular events, which she had organized, as weibrathe samskara (repair or maintenance) of tt
damaged sections (Bajracharya & Malla, 1985; Bamaya, 1978). which also shows that there was
system for taking care of significant social origielus creations made by individuals or groups i
society. In any case, these creations would beddarethrough the donation of land, which woulc
serve as a regular source of income that wouldwvatlee designated individuals to take care c
maintenance and regular events. The clay statudsajoddess Matrika erected on the banks of t
confluence of the Bagmati and Manimati rivers hatkedorated and their hands and legs had be
broken as a result of various natural phenomerardmg to an inscription of the Lichchhavi perioc
by Shankhamul Sikubahi of Samvat 495 (BajracharyaMé&lla, 1985; Bajracharya, 1978, 1996
Bajracharya, 1976; Tandon, 1995, 2020; Vajrach&t98a8).

In the same way, this inscription demonstrated th& a long-standing custom among the nativ
people to recreate the same picture or buildinggudiverse materials. The inscription demonstratt
that even though the figures are close or identitalas constructed of stone rather than clay. Tt
Amshuvarma inscription from Changunarayan als@stttat Amshuvarma completely rebuilt a ney
one based on the old sample or the existing imagpes he renovated the old golden cover (Kavac
of Changunarayan and the image of Garuda due tdeisrioration (Bajracharya & Malla, 1985;
Bajracharya, 1978, 1996; Bajracharya, 1976). b alsows that this was an indigenous tradition «
conservation and that it is possible to recreatestime object with the same design, or to constiuct
entirely new object with the same design but inifler@nt material, with the same design but in
different size. The previous inscription also wanssthat the material may change during restoration
conservation. The fact that the inhabitants of thidture accept the updated representations afdtlties
they frequently or continuously worship is a tesamto the aesthetic value of that society
Consequently, these inscriptions make it abundaielyr that regardless of whether an image is roade
the same material or not, or whether it is largesmoaller in scale, it must still adhere to the satasign
and form and be accepted by the community whilenta@ing its aesthetic value. When someor
renovates or conserves an image or structurepiiasof the traditions of Nepalese society datacklio
the early days.

land measurement system of the Licchavi era arevit®ly known Regmi, M. C. (1988).and Tenure and Taxation in Nepal (Vol. Vol.-
I)., Sharma, P. R. (1978)he Land System of Lichchavisin Nepal. CNAS, Tribhuvan University, Kathmandu Nepal.
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The inscription of Amshuvarma from Patan Sundh&amvat 34, mentions that Amshuvarm
renovated the temple of Mating (gram), which wagesely deteriorated by rats entering through tt
broken brick holes, there were no windows or ddeft in it, and the wooden parts were als
completely rotten, is one of the significant inptinns related to the preservation of cultural tage.
He gave the temple to the Panchalika of Matingréortake care of it and make it last for a very lon
time (Bajracharya, 1978, 1996). The temple hacifalhto disrepair due to long neglect; the woode
parts had fallen into disrepair even though theksriwere broken, allowing rats or geese to eas
enter and cause further disrepair; for this readwwindows, doors, and other wooden parts wére
removed and replaced with new materials. The images replaced with a stone instead of clay and 1
same material was replaced but a newer construottead of an old repaired one but in the samigrdes
proved that if the parts are completely deteridraterotten and cannot be preserved, they coutdaced
with completely new ones of the acceptable materfigth would have a longer life span. It is acceite
our cultural tradition of preservation which hasspted as the management of the cultural hertéger
society in Nepal (Bajracharya & Malla, 1985; Bdjraya, 1978, 1996; Bajracharya, 1976; SHRESTH,
2016c¢).

One of the inscriptions from Nabahil in Patan mamdi Amshuvarma as having repaired sevel
historic temples, palaces, and other buildingsrésgrve the heritage of previous kings, albeitytmsr
is not visible. The inscription also states tha¢mfenovating the Shankarnarayan temple at Mitmeli
he handed over the management of the structurbetdotal people (Amatya, 1999, 2007, 2011:
2011b; Bajracharya & Malla, 1985; Bajracharya, 1,996restha, 2008b, 2016a). This inscriptio
gives information about the duties of the local cmmities or individuals for the preservation an
management of the heritage. However, the monunvegrts once renovated by the state or the kin
themselves, but for the ongoing process, all dutiese delegated to the local population ¢
communities, so that they could feel their respuailisi as their social property, which would be ¢
long-term process of conservation and managemerstatfable preservation and maintenance
history would result if the community felt ownerghand responsibility. Another Amshuvarmz
Samvat 39 inscription from Deupatan talks about menagement of many temples, includin
Shurabhogeshwor, Laditamaheshwor, and Dakshinestasowell as other topics. According to thi
inscription, the Panchalika of Adhashala was gitren responsibility of preserving and maintainin
these temples (Amatya, 2007, 2011a, 2011b; Bajrgah& Malla, 1985; Bajracharya, 1996; Puch
2008).

The mandala should be cleaned, maintained, orreghaind if required, as many Brahmins and Pashu
should be fed, according to Samvat 83, Lalitpuri@adra of Narendradev's inscription. The Lichchiha
ruler Narendradev's inscription also shows tharésponsibility of repairing and daily cleaningtbé
temple was given to the local users' guthi witmgsihe income of the land donated for the enti
purpose and also made a point of involving thellooenmunity or the local people who would be th
best continuator or maker of prolonging the lifetb& heritage. However, Ambhuvarma's polic
dictated that he usually initiated to hand over riagponsibility to the local community or the loca
people. This makes the community more responsibte gives them a sense of ownership of tt
whole story. Similar to how the management, repaid maintenance of the Shrishivadeveshw
Mahadev temple was given to the Acharyas of the sfenPashupat sect, who were required to L
all the income from the donated land, and how #wlar worship arrangements (naimittik puja) ¢
the Puttinarayan temple were given to the locatadranga residents, who were required to use
the resources from the donated land (Bajracharydadla, 1985; Bajracharya, 1978, 1996; Shresth
2016a). (Bajracharya, 2053, pp. 530-533).
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From the historical review the Lichchhavi ruler dtad the guthi for the preservation and manageoien
the cultural heritage, but they were fully awarehaf sustainability of this management and keegpiivg
the identity of their ancestors. According to thecription described above, Amshuvarama used cortymul
involvement as one of his policies to maintain eovetion and management. As a result, duties we
transferred to local users or local communities) wiere given full rights to use the donated lardi amy
income from it for the conservation and manageroérthe entire temple/monument (heritage), therel
committing themselves to prolonging the life of tlemple and maintaining it through successi
generations. Throughout the Lichchhavi dynasties, game way of thinking persisted. Most of th
inscriptions depict and explain similar facts, whis why some of the oldest monuments are st
standing today. This is part of our society's lggafcheritage management and protection. Eventual
employing the traditionajuthi system, the Lichchhavi rulers developed a methbdigproach to the
proper level of conservation and management. litiaddduring the Lichchhavi period, Lichchhavi's
created the systematic approach and Institutiosizdia.

4.2 Heritage Conservation of the Medieval Era

The Medieval/Malla era (218" centuries) was a golden age for Nepalese cultudeagchitecture.
The Malla kings, who ruled over three separate ddmgs in the Kathmandu Valley, were gree
patrons of the arts and built many temples, palaaed other public structures. They also estaldish
many institutions and practices to conserve andageartheir cultural heritage. One of the mo:
important institutions for cultural heritage managat in the Malla period was tlgethi. Guthis were
community-based organizations that were respondinlethe maintenance and care of temple
shrines, and other religious and cultural siteseyTalso provided support for artists, musiciangl al
other cultural practitioners (Amatya, 1988, 199002, 2011a, 2011b; Cominelli & Greffe, 2012
Conference, 2009; Conference & Educational, 20Hidxs, 2013; Tandon, 1995, 2020).

Another important institution was the Chhen-Bhadefjovernment agency that was responsible 1
the conservation and repair of public buildings aricastructure. The Chhen-Bhadel also oversaw t
construction of new buildings and ensured that theye built under traditional architectural styles
The Malla kings also issued several edicts andedscrelated to cultural heritage conservation. F
example, King Ratna Malla of Kantipur issued ancedin 1484 prohibiting the destruction or
alteration of ancient temples and monuments. He edsablished a special fund for the maintenan
and repair of these sites. In addition to thesenfdrinstitutions and practices, the Malla kingsoals
promoted cultural heritage conservation througlir thatronage and example. They built many ne
temples and palaces, and they also restored aadedpexisting structures. They also supported t
production of religious and cultural artifacts, Bus sculptures, paintings, and manuscripts (Amat
1988, 1999, 2007, 201la, 2011lb; Cominelli & Gref2®12; Conference, 2009; Conference ¢
Educational, 2010; Nations, 2013; Puch, 2008; Tand95, 2020).

The Malla kings' efforts to conserve and manage thétural heritage were largely successful. As
result, the Kathmandu Valley is today home to ohthe largest and most well-preserved collectior
of ancient temples and monuments in the world @idgarya, 1999; Cominelli & Greffe, 2012;
Convention et al., 2019; Lesh, 2020; McKercher & Ows, 2012; Pradhan & Shrestha, 2020; Puc
2008; Scovazzi, 2019; Vecco, 2010).

Much of the system, particularly concerning hegtagpnservation and management, was alsc
continuation of the Lichchhavi period of the MiddMges. According to an inscription from Valtol
Lalitpur in 1172 (Nepal Sambat-NS 292), the sdagachandra built a tutedhara, also known as
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jaladroni, and a rest house, also known gmid, to continue the tradition of heritage conservatiod
management from the Lichchhavi period. Jayachapdvaided money to build the roof of this res
house and some land for thesthi road cleaning project (Bajracharya, 2011). It pies a glimpse
into the system of conservation and managementedfiewal monuments. Another inscription of 123
from Motitar Lalitpur describes the renovationJafadroni, which was done at Sutigala as a result of
difficulty with the water supply that supplied thatire Jaladroni (Bajracharya, 2011). Due to irfis
aesthetic and/or socio-cultural values, there waystem in place at the time for the construction
renovation of any type of monument, or religioussocio-cultural structure in the community. Typigal
royalty or members of their families, governmefiicils, wealthy members of society, and membeth®f
religious community renovate or preserve theseuralitassets and donate land for their sustaina
management. Mahapatra Meghpal Varma repaired th@y@hanga Devata aahapinthbahal, north
of Maningala, in 1357, while Kshantishri renovated a Buddhistavéh that had collapsed in the
earthquake of 1279, after receiving permission fieanvasangha (Bajracharya, 1999; Bajrachary
2011).

Knowing that this Chaitya of the true law - the daf enlightenment, the embodiment of the unity ¢
wisdom and skillful means - had been damaged byralatdisasters, Venerable Sakybhiks
Maitricandra developed the mind of enlightenmerd as a result, completed the renovation of tt
glorious Svayambhu Mahacaitya by correctly erectitsgcentral beam(Yasti) under Vajrayana
tradition. Because of the similarities in style vibee¢n this inscription in Ranjana script and th
inscription at lcangu erected by Bijaykamadeva 20Q, it appears that this inscription was erecte
before the conquest of Shams ud-din in 1350 (Shal@@8; Shakya, 1978; Shakya, 2004; Shakya
Drechsler, 2019). One of the Swayambhu inscripti@so outlines methods for monumen
maintenance and repair, but the writing has gadtebad that it is only half complete and the |stte
are unreadable. Therefore, it is unclear to whicmament the inscription relates.

Similarly, the inscription discovered at Kumbheswaalitpur, which was built there in 1392,
mentions that the Kumbheswor Mahadev was worshippped hut-like building (In Newai
architecture, any structure made of local materiig&s mud and bamboo) rather than in a larg
temple of Kumbheswor. Jayabhim of Padgesinko, a ofi@yood deeds, built the Shiva temple thel
to fulfill his promise. Jayabhim had previously prised to do so to protect his wife when she wi
unconscious and suffering from a deadly fever,Hmitvas unable to do so. Instead, Jayabhim bt
the temple and a compound wall around it (Bajragh& Malla, 1985; Bajracharya, 2011).

The description of this inscription also explaihe tustom of building and/or renovating temples ai
many other monuments and buildings in medievalization. The monument could be rebuilt to th
best of one's ability. There was no doubt abousibe of the monument at the time of the renovatio
although it may have been rebuilt in a differenflestor design. However, they were often large
versions of the same design or style, as canb&tibeen in many temples in Kathmandu, Bhaktap
and Lalitpur. These temples were built at differemtes and with different levels of walls, some ¢
which had circumambulatory areas. Therefore, tlseription also states that Jayabhim built a ne
design or style of the Kumbheswor temple on a lasgale in 1392, which was of the same size a
design as it is now. According to the informatiarthe inscriptionJayabhim was an ordinary person
who was a devotee dflahadeva, possibly not a member of the royal family or some who was
highly respected at the time; this shows that @adirpeople could carry out this kind of renovatio
or conservation and management of heritage atitie tn addition, the inscription of 1403 from
Thambutol Lalitpur indicates that local people rebuilt themf#e (Dakshinvihara Thambu
Shribramhapuristhan) and asked them to give the remaining part of tuthi to Agnishala. It
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demonstrates the role of the local community in thenagement and conservation of heritag
(Bajracharya, 2011).

Similarly, in 1408, @&rahmin namedJasanavasu Pandita built a door with a golden image and placed
in the Changunarayan temple using his funds. ltvshihat during the medieval period, the commc
people were also aware of the need to preserveraitain cultural assets. It also shows how mut
better the tradition was at that time, allowing@ms/to donate any kind of property, including moasg

land. The most common and long-lasting method agift of land, which is still used today (althbug
much less frequently). In this way, both the pe@plé the local community contribute to the predema

and maintenance of this cultural heritage. Accagdim the Kumbheswor Lalitpur inscription of 1410
the Mesa Hiti was repaired by the goldsmitisaraja Bramha and his wifeMayalaxmi Bhari and

Jatana, residents of Shrimaningala Uttarabiharay@ira. Because of their aesthetic and soci
cultural qualities, the goldsmiths also involveck tyeneral public in their contribution to the
restoration of this spring (Amatya, 1999, 2007,2412011b; Bajracharya, 2011; Bajracharya, 201C

The inscription found in the Patafampisthur Chaitya of 1633 mentiorisrishna Ram Bharo, a resident
of Konimha Gharkhachhen, renovated and consecrated the chaitya near Sipigaupa during the reign
of Shivasimha Malla in Lalitpur and the_akshachhaitya Dharmma group renovated and consecrated tt
chaitya ofBhattaraka for which the land was donated by the king atrtregjuest in 1621 as mentioned i
the inscription found aKatujanani chaitya, Tyagaltol Patan (Bajracharya, 1999). This inscriptiol
demonstrates the relationship between the kingthedoeople during the Middle Ages. When th
people requested land to renovate a crumbling sthpaking readily granted their request, and the
were successful in doing so. They also nedisobeyed the law or the king for any activities.
Therefore, at that time, the monarch, the statd,tha local people all gave their full support he t
protection and maintenance of cultural assets éBhaarya, 1999).

The guthi system was adopted by the Malla kings and societhe medieval period, as most of thi
inscriptions refer to it, though it seems to hagerba little more developed than in the Lichchipaviod
(though the rulership of the kingship changed,sibeety may have remained the same). The bricks
the Dopat arena (Dopat Lachhi) were laid in 1651 by guthi namedDharma guthi Samuha, according to
an inscription unearthed at Pataapatol Ganesh Deval (Bajracharya, 1999). In 1666 two members ¢
Yokhachhen Yutavihari's community worked to renovate tieibodhisatva Chaityabhattarka at Patan
Ikhachentol Ithabhil (Bajracharya, 1999). This shows that during tlesqu, individuals could donate
property as guthi or carry out renovations for abweielfare under their aesthetic standards if the
could gain the approval of the general public ociety. Similarly, the inscription of Patan
Tangalbahal Chibahal in front dinnath, dated 1673, mentions that the Dharmadhatu Chaityalb
was renovated and paved with bricks to make thestloWwor atShritanigla Bahal happy, as well as
the renovation of thélvawan Dabali (Hvawna courtyard or square) (Bajracharya, 199%ekthe
Pharping kingdom fell under the rule of Srinivasllisian Lalitpur, Chautara Bhagirath Bhaiya repaire
all the gates and expertly paved them with stornivd@s also restored the Dhungedhara
Shikharanarayana and placed a stone gate thereestdblished a system whereby the group(
responsible for maintaining the carfilulo), roads, and gates would do so annually or at lmast a
year. In addition; Srinivas established and enfbraious regulations for the maintenance of patits
roads. However, the work of preserving such hegitags primarily carried out by royalty, member
of the royal family, people who held governmentiposs, or people who were related to royalty an
those who held government positions (Bajracharga9y

At that time, either the community, the state,h@ monarch set the rules, and both the peoplehrend
community observed them. The donor, whomever s/éng Imave been, announced a set of guidelin
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for the management of the monument that had beestrumted or given at the time as a compone
of the system's regular revenue-generating sourogsnstance, the majority of contributors prowdde
land for the sustainability of conservation and agament; nevertheless, some donors also ge
money or specific goods. A three-door pati (restde) was built and donated Mahalaxmi Bharo,
the wife ofBishwombhar Bharo, according to the inscription on tBadegaon Dhokasidol pati placed
in 1681 for maintenance and repairs (Bajrachar9a9)

Lalitpur's rulerRajyaprakash Malla constructed guthi by offering land for a Shikharnarayan temple
The edifice he erected for the g8ukharnarayan, known asNaraharipur, is referenced in an inscription
that was erected at Pharping in 1751 and was fubglethe guthi (Bajracharya, 1999; Vajracharye
1998). The Bishwajit Malla inscription at Chobhaar@&shsthan, placed in NS 880, mentions ti
traditional use of timber by the Guthi to build tfert from the Chobhar hill forest; it was not
permitted to cut and take any timber or plants ftaia forest. The fact that no one was alloweditac
take any plants or wood from the Chobhar Hill Foredicates that it was off-limits to the generablic.
However, because the repair and upkeep of thevémtsuch a sensitive matter and a traditional reapeint
of the nation or society at the time, as well & of property and security, only plants necgsgarthis
repair could be taken or cut, and this had to Ioe @atirely througluthi.

From the study of the medieval period community olmement in cultural protection and
management, as well as individual support for #meovation of the temple. These are some of tl
inscriptions that provide examples of how heritdgs been preserved and managed continuou
since the beginning of Nepalese history. At thaeti there was only one system in place, and it w
the only one that thoroughly managed and presewudtlral resources. In Nepalese society
particularly among the Newar people, it is eviddmt the Guthi system has persisted since tl
Lichchhavi period. However, in thgeithi system, it would be either private or public andldaarry out
such conservation and management without any egloeton its part or any hindrance from anyone
the community. This system was broken and severlsystems evolved over different periods.

4.3 Heritage Conservation of the Modern Era

Although political history is usually divided intbe post-1952 modern period, for the development
cultural heritage conservation and management jpaMse history, the modern period is studied
the period immediately following the unification bepal by Shah King Prithvi Narayan Shah. Th
Shah, Rana, and contemporary periods form the gegments of the modern period.

There were no official state or government-establisinstitutions or organizations before the She
era. Rana Bahadur Shah, the founder of the Shahastyrbuilt Chhenbhadel Adda in 1798 for the
government's preservation and maintenance of alltassets (Shrestha, 2010). However tt
Chhenbhadel adda informally existed in Nepalese society since thelldMaeriod, but it was
established formally by the government throughdiegion (Amatya, 1988, 2007, 2011a, 2011k
Chapagain, 2008; B. Karki & S. Singh, 2011; B. Rurk & S. Singh, 2011; Sansthan, 2015, 201¢
Subedi, 2022).

Guthi Bandovasta Adda was established by Prime Minister Jung Bahadur Ratake over

the position of Guthi Janch Kachahari, who had maiatha record of the Guthi land during
his reign. The Guthi Corporation was established ir61&s a result of the Guthi Corporatiot
Act 1976, which recognized the Guthi system and iteticoed existence since time
immemorial. The Corporation, which has operated Valhg the Act, has amalgamated the
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systems and the Guthi lagdmatya, 1988, 2007, 2011a, 2011b; Besana, 2018p&irin, 2008;
Dangol, 2010; Greer, 1994; March, 2015; Nations}30Puch, 2008; Studies & Studies, 2007
Tandon, 1995, 2020; Toffin, 2007; Vaidya, 2015).

The Chhenbhadel Adda, however, has been a part of Nepalese societyfiaiadlfy since the Malla
era, but the government legally formalized it ttgbuegislation (Amatya, 2007). The governmer
created theéddda (Office), which was later given power over all iglitions and was subject to all of
the government's laws and regulations. Due to sti@béishment of this office, thguthi system has
gradually retreated from its obligations, allowitige Adda to seize their property as well. Peopl
who have been involved with tlgeithi system for a long time believed that the governmesuld
do everything possible to preserve the entire &geitand extend its life. Therefore, throughout fim
either throughguthi or by any other individual procedure, the commyit theguthi also left their
history of conservation and management system.dhienbhadel Adda survived the whole Rana
period up to 1952 when the Department of Archagplegs founded. Only extremely simpiathi
systems are still in use among Newar villages enKlathmandu valley, even though the Adda wze
still in use at the time. This is because diffefdetvar tribes kept their traditions in their distive
ways (Amatya, 2007).

The Chhenbhadel Adda was abolished when the DOAestablished and all responsibilities wer
transferred to the Department. This means thatDiggartment is now legally responsible for th
management and protection of Nepal's cultural hgeit The Ancient Monument Preservation Ac
(AMPA), which was passed in 1956, four years affter department was established, is designed
protect peace and order. According to this act,gbeernment has granted the DOA sole contr
over all management and conservation tasks invglviiepal's ancient monuments an
archaeological sites, for which the Ancient Monum&meservation Regulation (AMPR) 1991
Ancient Monument Conservation Procedure 2007, atm@&ronumerous laws were also put int
effect. The Guthi Corporation Act was passed andrga effect in 1976, and the Guthi Corporatiol
was founded. Through this Corporation, which wasatad specifically to be in charge of managir
all guthis andguthi land, the Government subsequently eliminatedgtitei system (Council, 2012;
Maharjan, 2014, 2020; Maharjan, 2018; Shrestha3208hrestha, 2007).

However, the precious cultural, historical, archagizal, and many other monuments or heritag
have been preserved continuously in the traditiaraf or system. The new approach to preservati
or conservation was developed in the laté" 28ntury, which is called “Cultural Heritage
Conservation and Management”, which has been ingidéaa since the 1970s with an emphas
on the “sustainability” principle. It aims to comge, use, and develop the heritage and to sug&in
values and significance by giving the heritage mpgatible use (Unver, 2006). Several legislatior
are also promulgated in this regard as per thatsitu and context; but there are some commu
international conventions and/or recommendations&feguarding and managing these heritages
the world, which are very commonly most importaot the world community. Those are knowr
as the World Heritage and there are separate d¢igist or guidelines entirely for these heritage
which may be safeguarded either in a traditionatesy or through the World Heritage Conventior
However, the World Heritage Convention is the msigihificant international legislation for the
conservation and management of this kind of hegitag

5. Analysis, Result, and Discussion

According to the aforementioned study, the KathnuaMidlley has consistently been protectec
conserved, and managed by the communities as welther stakeholders since ancient times wh
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our forefathers had developedgathi system and demonstrated the way for its conservaind
management. One of the strongest social structimrdbe community or communities since the
Lichchhavi period was the traditional guthi system, whichumed during the Malla, Rana, and Sha
periods. According to the above-mentioned insaimgi theguthi were in complete charge of the
management and maintenance of cultural assetsaatithe. All of these groups, however, wer:
formally disbanded and integrated into the Guthrgdoation, which was established by the stat
when the Guthi Corporation Act was approved in 19ttese well-established social structures ha
slowly vanished and stopped functioning. Even tloggme of the corguthi systems are not
recognized by state legislation, they have beemtaiaied in a variety of ways among tNewar
communities of the Kathmandu Valley and are stilluse today owing to social perseverance a
cultural tenacity. The current trend of the conaéon and management of cultural heritage is mo
focused and based on the prevailing acts but tleats didn’t flow the traditional knowledge, anc
techniques likegguthi completely. The conventional method more focusesamcient methods, and
local techniques rather than the current way ofseoration that's why conservation anc
management of cultural heritage are not complelg ftow the prevailing policies.

6. Concluding Remarks

Most of the traditional festivals observed in thatimandu valley are still performed by the
traditional guthi, according to literature analyaisd discussions among the various guthi membel
although the traditional guthi are currently facimgny difficulties. Anyone who pays attention to
Nepal's history will see that traditional commuriigsed heritage conservation and governme
heritage conservation continue to clash. The Nepasystem for preserving cultural artifacts has
history dating back to the third century, althoulé earliest dated and written records date fraen tf
fifth century. It would seem that we should be avaf this in advance because, if the traditione
guthi system were to be destroyed, there woulddoehance for our way of life, the preservation o
our intangible and tangible cultural heritage, @hd continuity of our original identity (living
history), customs, and culture of Nepal. Currentiere are several international and national lawn
governing management and conservation, althoughdwerlap. According to the researcher, there i
a significant gap in the craftsmanship, technol@mnd local participation in heritage protection.as
result, it is now necessary to assess presentigwliend choose which should be founded o
indigenous and antiquated technology (guthi system)

Chronology of ruling dynasties in Kathmandu Valieyd Nepal (Gellner, 1996).

Dynasty/Political System of Nepal Duration (English Period)
Lichhavi period 8 to 9" century A.D.

Thakuri period 879 to 1200 A.D.

Early Malla period 1200 to 1382 A.D.

Later Malla period 1382 t0 1768 A.D.

Early Shah period 1769 to 1846 A.D.

Rana period 1846 to 1951 A.D.

Later Shah period 1952 to 2006 A.D. & onwards
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